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Why then the Law?

Further Thoughts on Parashat Ki Teitzei

Since parashat Ki Teitzei contains more legal comuin@ents than any other Torah
portion, it is natural that we should revisit thaesgtion of whether we are obligated to
follow the lawcode of Moses or not... In light loé tsalvation given in Yeshua, what is our
relationship to the law?

Some Jewish scholars have attempted to count dalbgahe variousnitzvot
(commandments) listed in the Torah. For exampke Jdwish philosopher Maimonides
(i.e., “Rambam”) listed a total of 613 commandmentkis bookSefer Ha-mitzvo
(“Book of Commandments”) and divided them into tgeneral groups:

1. MITZVOT ASEH (nby musn). These refer to the 248 “positive” commandments
(i.e., imperatives of the form: “Thou shalt do [setimng].”)

2. MITZVOT LO TA'ASEH  (nwwyn msn). These refer to the 365 “negative”
commandments (i.e., imperatives of the form: “Tkbalt not do [something].”)

The sages colorfully explain that the positive caanaments equal the number of bones
of the body (most of which are in the hands and) feénereas the negative
commandments correspond to the number of daysisdlar year. This explanation was
meant to teach that we should obey God with eveneland organ of our bodies, every
day of the year. In Jewish tradition, the entirecd13 commandments is sometimes
calledtaryag mitzvo{(the word “taryag” functions as a numerical acrorfpr “613”).

At any rate, this week’s Torah portion, Ki Teitzisinotable because it contains thest
commandments of all the other weekly Torah readirigsaccording to the count of
Maimonides (over 12% of the 613 commandments). & kasious commandments cover
a wide assortment of rules related to ethical warfeamily life, burial of the deceased,
property laws, fair labor practices, proper ecormiransactions, and so on. Even rules
about a mother bird and her young are included {([2216-7). Your Heavenly Father
knows when the sparrow falls (Matt. 10:29).
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In every aspect of human life - religious, morakial, civil, environmental, agricultural,
dietary, sexual, and so on - the Torah has itsevokor example, Rabbi Pinchas ben
Hama said, “Wherever you go and whatever you daypdeeds will accompany you.
When you build a new house, ‘make a parapet for yoof (Deut. 22:8). When you
make a door, ‘write the commandments upon your plugis’ (Deut. 6:9). When you put
on new garments, ‘do not wear cloth that combineshand linen’ (i.e.shaatnezDeut.
22:11). When you cut your hair, ‘do not round tleeners of your head’ (Lev. 19:27).
When you plow your field, ‘do not plow with an oréan ass together’ (Deut. 22:10).
When you reap your harvest, and have forgottereafsdo not pick it up. Leave it for
the stranger, the fatherless, and the widow (O&ufl9). And even if you are not
engaged in any particular kind of work but are myej@urneying on the road, the
precepts accompany you. If a bird’s nest is beyoreon the road, ‘do not take the
mother with her young’ (Deut. 22:6-7).” We mightdadvhenever you eat or drink
something we are to recall how God’s Presenceiggdta...

Imperatives and Presence...

The pervasive scope of God’s commandments indithgtthere is no “dividing line”
between the sacred and the profane in the lifaatizaddik(saint). The world is not
compartmentalized into the realms of the spiriarad the material. No, “the whole earth
is filled with the glory of God,” and it is only bause of spiritual blindness that we do
not discern this truth. Simply put, all the vasaeommandments found in the Scriptures
were given because the spiritual realm is interidggermeat@veryaspect of our lives (1
Cor. 10:31). Just as reciting 100 blessings a @ffyshus be mindful of the source of our
blessings, so studying the Torah’s commandmengshed to “wake up” to divine
Presence regarding every practical decision we make
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“Holy, holy, holy is the LORD of hosts;
the whole earth is full of his glory!”
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So the Scriptures are filled with commandmentsnidésl to awaken us to the reality of
God’s immanent Presend®a lifnei mi attah omedgmiv nnx n» ~25 1) - “Know before
Whom you stand.” There are 613 commandments givéimei Torah of Moses, hundreds
more found in the Writings and the Prophets, arer athousand revealed in the New
Testament. All of thesinperativesare intended to point to the Presence of God@and t
move us to obey His will for our lives. That i®tpeneralidea, though the specifics are
where we are apt to get confused.

The Voice of Torah...

The subject of the divine imperatives quite natynalises the subject of whether a
follower of the Messiah should adhere to the lavecoflMoses. After all, Yeshua Himself
was “the Voice of the Living Goa¢n o*iby 5ip) speakingdavar) from the midst of the
fire” at Sinai (Deut. 5:26), and surely He liveldomer ha-Toral¢min <»iw) as a Torah
observant Jew. Should we follow His example by baog shomer ha-Toralas well?

Of course we should love and study the Torah (2 Birh6-17). Christians certainly
should be “Torah aware!” After all, Yeshua was Aregel of the LORD {1 x%n) who
spoke at Sinai when the Torah was given to Isiaebq. 3:2, Deut. 4:12), and He is the
same “yesterday, today, and forever” (Heb. 13:&8xifyy his earthly ministry, Yeshua
studied Torah, read the Torah and haftarah portrosgnagogue, and clearly taught us to
keep the ways of the LORD (Luke 4:16, Matt. 7:12).repeatedly affirmed the central
teaching of the Torah — the Shema —putting the ttutyve God above all else (Deut. 6:4-
6; Mark 12:29). Indeed, the “New Covenant” itsaibmises thaf orahwould be written
“upon our hearts” (Jer. 31:31-33, cp. Matt. 26:@8{l is inscrutable apart from it — just as
Yeshua himself clearly taught (Luke 24:27; see:d\att. 5:17, Rom. 15:4, 1 Cor. 10:11,
2 Tim. 3:14-17, etc.). The Torah is the foundatidthe ministry of the Messiah...

Now while all that is undoubtedly true, itvgal to remember that Yeshua came to die
for our sins and to set us free from the Torahdgjuent against us (Gal. 3:13). He came
to offer aNew Covenangrin nz2) with God that is based on His merit and
righteousness. In other words, it is important kenthe distinction between the general
idea of Torahtyim) with the more specific idea abvenanirnz), since these are
different (though related) ideas. The Hebrew wakdrah” is a general word that means
“instruction” or “teaching,” whereas the word “caowant” refers to a specifiggreement
made between God and man. In order to avoid camfusetween the “Torah of Moses”
(mur mim) and the Torah of Yeshuanf n1in), we must keep in mind that Torah is
always aunctionof the underlying covenant-tz, “cut”) of which it is part. This

implies that if the covenant were to change, solavour responsibility (i.e., Torah).
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Failure to make this distinction leads to exegétceors and invalid doctrines. We must
“rightly divide” (6pBotopéw, lit. “cut straight”) the “word of truth” (see 2if. 2:15).

The author of the Book of Hebrews makes this patmtn he states that, “in these last
days God has spoken to us by his Son, whom he @tegpdahe heir of all things, through
whom also he created the world” (Heb 1:2). The &nstruction for the phrase
translated, “by his son” iBlAnoer fuiv év viw, which literally means “he spoke to us
in sorf -- that is, in the language or voice of the $1God Himself... God now speaks
in the language “of Son” from the midst of the fiezealed at Zion...

Don’t Outrage the Spirit of Grace...

I've written extensively about the question of “&brobservance” in numerous articles
elsewhere on this site. “Torah triflers” (i.e., #eowho advocate legalism but have yet to
seriously think through its implications) are oftemaware of the deeper function of
Sinai and its provisions. Two things should imnagely be said regarding this: 1)
Olam €%iv), “everlasting,” doesn’t necessarily maamchanging(at least in the Greek
sense of the term), especially since Moses, Dawid,Ezra alchangedhe Torah, and
most of the later Jewish sages acknowledged thahTwould be changed yemot ha-
Mashiach(“the days of the Messiah”); and 2) the New Covéisan entirelynew
covenant -- not eenewedversion of thesefer ha-britsprinkled with the blood of bulls
at Mount Sinai (Exod. 24:4-10. The Apostle Paulggback to the unconditionally
given Abrahamiccovenantlfrit bein ha-chatarim -- not to the “blessings and curses”
issued from the mountains of Gerizim and Ebal thasoundation that underlies the
deeper covenantal message of GatissedGal. 3:3-9; Rom. 4:3).

Of course you are “free” to attempt to justify yself using the terms of the covenant
given at Mount Sinai, but then you arenstrainedoy the conditions of that agreement
(Deut. 27:26), and you are thereby implicilgnigratingthe need for a radically New
Covenant. Be forewarned: Persisting in such aeptajltimatelyoutragesthe Spirit of
Grace for mn) that broods over the Cross of Yeshua (Heb. 10\28) are furthermore
cautioned that hardening our hearts on this mattandead t@ternal losqHeb. 6:4-8).
God is not mocked. He did not sacrifice His Sontlfiar sake of creating disciples of
Moses and the rabbis... We are called to followMessiah and submit to His authority
alone (Matt. 23:8). Anything else ahillul HaShemand a betrayal of the Messiah!
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Why then the Law?

The Apostle Paul wrote that the lawcode revealssouul condition: “for from the law
comes the knowledge of simig yap vopov émiyvwolrg apaptieg). “But now the
righteousness of God (> np73) apart from the law is manifested, being witnedsed
the law and the prophets” (Rom. 3:20-21, see a0 3519). The phrase “apart from the
law” means from aentirely different spherffom that which says, “do this and live.” It
is the “righteousnessbéikatooivn) that comes from God, not from man.... Yeshua is
Adonai Tzidkend the LORD our Righteousness.

But what about the statement that the LORD woulidevtine Torahupon our hearts
mentioned above? Does not the New Covenant staetl ‘but my law (77im) within
them, and | will write it on their hearts” (Jer.:31-33)? Yes, it surely does, but it is vital
to understand that the instruction referred to letbe Torah of the New Covenant. In
other words, God would write the Torah of the Neawénhant on our hearts, not the
Torah of the Old Covenant (2 Cor. 3:14). Surely‘theistry of death d.akovie tod
Bavatov), carved in letters on stone, which is being bhiug an end” wasotto be
written on our hearts! No, the letter kills, boetSpirit gives life. The “ministry of
condemnation” (i.exfj Swakovig thg katakpiocwe, judgment) is contrasted with the
“ministry of righteousness” (i.ex, Sakovie tf¢ Sikaroolvng) and farexceedst in glory
and value (2 Cor. 3:6-9). As Paul wrote elsewh@&rke law is good if it is used
lawfully,” understanding that the lawcode speaks to thdseare lawbreakers - to the
lawless and disobedient, to adulterers, murdeagic,so on (1 Tim. 1:8-10). In other
words, the law functions as a sort of “cage” in&htb restrain the evil impulses of the
heart. The problem is not with the law, but rativéh the underlying condition of the
heart....What we need is not more laws, beth@nge of heart and that is precisely what
the New Covenant is all about: Spiritual rebirtmeav “heart of flesh,” and God-given
power to walk in love and thereby transcend thedaw its requirements.

“Why then the law?” What was the purpose of Sinaity were the Jews repeatedly
commanded to keep the law and follow it? “It vealsledbecause of transgressions until the
Messiah would come” (Gal. 3:19). The conscience mneenough for the human heart to
understand the extent of human sinfulness. Thenasadded(i.e.,mpootibnut, “set

forth”) so that the impulses of the lower natureldde seen for what they are: violations
of the will of God Himself (1 John 3:4). The lawnst contrary to the promises of God,
though it was powerless to impart eternal righteess and life (Gal. 3:21). The Scripture
reveals that everyone is “imprisoned” to sin sd tha promise of faith could be given to all
(Gal. 3:22; Rom. 3:19-20). But what then aboutdtaements that the law was eternal and
binding? What about statements in the lawcodeweathould observe such and so
“forever” (o%w)? The system itself is self-contained and theeetbe terms of the covenant
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are indeed eternal. If you attempt to please Gotherbasis of the older covenant, you are
free to do so, though this implies that covenabliadsings and curses would fall upon you,
and that you are liable to fulfill the righteouss@$ thewhole lawto its smallest point
(James 2:10). The New Covenant, on the other hampadrts the righteousness of God
apart from the law(ywpic vopov) throughfaith (Rom. 3:20-21). Faith in God’s
righteousness transcends the weakness of the sawdd by human frailty) by imparting a
new principle (or law) called the law of the SpaftLife: “For the law of the Spirit of life

in the Messiah has set you free from the law obsid death” (Rom. 8:2).

Those who attempt to mix the covenants are caltedterers(Rom. 7:4-ff.).... The goal
or aim of the Torah was the New Covenaniot the other way aroun(al. 3:17-19).
The law is called a “schoolmaster” meant to leatheoMessiah and His Kingdom rule
(Gal. 3:23-26). The glory of the Torah of Moses wastined to fade away (2 Cor. 3:3-
11), just as its ritual center (i.e., the TabereA@mple) was a shadovk(a«) to be
replaced by the greater priesthoodi#lki-TzedeKHeb. 10:1; 13:10). “Now we are
released from the law, having died to that whickd lus captive, so that we serve in the
new way of the Spirit and not in the old way of thwtten code (Rom. 7:6). “For what
the law could not do, in that it was weak throuigé tiesh, God sending his own Son in
the likeness of sinful flesh, and for sin, condethsim in the flesh: That the
righteousness of the law might be fulfilled in wéo walk not after the flesh, but after
the Spirit” (Rom. 8:3-4). Yeshua is the goal anel@o’el (i.e.,>x3, redeemer) from the
curse of the law... “For the law made nothing perfbut on the other hand, a better hope
is introduced, and that is how we draw near to Qét¥b. 7:19).

If you claim to be a follower (i.etalmid, or “student”) of Yeshua then you are obligated to
receive, study, and accept the yoke of the “Tofah®Messiah”rfwnn n7im). In other
words, you will submit taHis authorityas your Master by walking in His redemptive lofe (
John 1:9, 1 Tim. 6:3-6; John 15:12; 1 John 3:28) eThe law of Mosesi{iz n7in) was
intended to function as a “propaedeutitdoywydc) or “tutor” for apprehending the
Messiah’s greater instruction (Gal. 3:19-25). Nibi&t the Greek word used here
(“paidagogos”) referred to a trusted servant whalldsupervise the life and morals of boys
belonging to the upper class. Before arriving atdge of manhood, boys were not allowed
to leave their house without being escorted by tipgiidagogos.” Followers of the
Messiah are admonished not to revert to childigstkihg but to understand matters
maturely(1 Cor. 13:11, 14:20, Heb. 5:12-14). Even the mesious among the Jewish
people could not bear the strain of the yoke offtbeah of Moses, as Peter testified (Acts
15:9-10). We are now led by the Spirit of God asi&sons and are therefore no longer
“subject” to religious regulationsdyue) that command us to “touch not, taste not, handle
not.” We are now called to seek those thingsdnatabove, where the Messiah reigns from
on high (Col. 2:20-3:1).
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How Firm a Foundation...

The two “great commandments” center on loving God laving others (Matt. 22:36-
40), but both of thesgresupposdaith that God exists and that He is loving anddjo
(Heb. 11:6). You can recite the Shema twice a daytie rest of your life, but if you do
not believe from the heart that God is a real Revgloo wants to have a relationship with
you as your Heavenly Father, then you might as s&ik your breath.... But believing
that God is your Heavenly Father is surely not ghggince God’s salvation is known
and demonstrated in the sacrificial love of His Sonly those who trust in Yeshua as
their Savior can therefore truly know the Fathésige, just as only those who honor the
Son can truly honor the Father who sent Him (JaB2-23). Therefore the most
important commandment - the one on which all thes ultimately turn - is to
personally trusin the work of God’s salvation given through Yeshina Messiah.
“Whoever has the Son has life; whoever does not lla® Son of God does not have life”
(1 John 5:12). “Having the Son” is therefore thalgadf God’s Torah (Rom. 10:4).

The Talmud (Makkot 23b-24a) says, “Moses gave |48 commandments, David
reduced them to eleven (Psalm 15), Isaiah to saigh 33:15-16), Micah to three (Micah
6:8), Isaiah reduced them again to two (Isaiah %@t it was Habakkuk who gave the
one essential commandmewitzaddik be’emunato yich’yefrm inpnxa prw), literally,
“the righteous, by his trust, shall live” (Hab. 2:fh the New Testament, the apostle Paul
likewise distilled the various commandments of Tleeah to this primordial principle of
faith (see Rom. 1:17, Gal. 3:11, and Heb. 10:38JitHout faith we are powerless
(adVvatog) to please God” (Heb. 11:6).

Walking in the Spirit...

It is the Holy Spirit that gives us life and whaehthes the true meaning of Torah into our
hearts. “If you are led by the Spirit, you are noder the law” (Gal. 5:18). That is, you
are no longer to be constrained by either legatistawlessness, since “where the Spirit
of the Lord is, there is power” to please God. Hipit sets us free from the seduction
of bothlegalism and debauchery (Gal. 3:1-2; Eph. 5:1&)ewe are led by the Spirit,
we rely upon God’s provision to walk in a way tpéases Him. On the other hand,
when we rely on the “flesh,” we are operating unitterprinciple of our own (in)ability

to please God, which invariably leads to pridedlesyn) or profligacy (anti-legalism) -

and sometimes tboth Therefore we see that role of the “law” is oftemnected with

the “flesh,” but the role of the Spirit is connettgith life and power...
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Walking in the Spirit (i.e., trusting in God’s sation) doesiotlead to lawlessness but
rather fulfills the righteousness of the law intlwough faith (Rom. 8:4; Gal. 5:16).
Christians live under the “law of libertyttna min), though this obviously doest
mean the supposed “freedom” to become enslaved tmain (Gal. 5:13; 1 Pet. 2:16).
On the contrary, the law of liberty implies that are made free from the “law of sin and
death” (i.e., the futile principle of self-justiition) in order to serve God in newness of
life. As the Apostle James uses this term, théspower to acbn the truth that has been
given to you. We are to be “doers” of the Wordj aot hearers only, since faith without
works is dead and leads to self-deception (lieasoning around” the truth, i.e.,
Taparoyilopet, frommape, “around, beside” antbyilopet, “to reason”). Only those who
follow through and live their faith will be blessedtheir actions (James 1:25). This
mirrors Yeshua'’s statement, “If you know these disinblessed are yauyou do therh
(John 13:17). This is the “law of the Spirit ofdiin Yeshuafu 2 o»nir m nim). We

are no longer enslaved to the power of sin but laavew principle of lifehat leads us to
true freedom. After all, true freedom doesn’t mdaimg whatever you want, but rather
means thg@ower to choose contrary to the demands of youetavature We “put off”

the old self and “put on” the new (Eph. 4:22-24)slthe divinely imparted “new nature”
that gives us the power to “put to death” the @ifi By reckoning it crucified with
Messiah (Gal. 2:19-20). Obediencelits Torah leads to further revelation, just as
disobedience to it leads to further darkness (M&t12). Yeshua is only the “Author of
Eternal Salvation” fothose who heed and obey Hirteb. 5:9). “If we live by the Spirit,
let us also walk by the Spirit” (Gal. 5:25).

Set Free by the Son...

Yeshua said that everyone who commits sin is as&sleo their sin nature (the word
translated “slave” is doulo$qdrdg), from the verlbuw, “to bind”). If the Son sets you free,
you shall be free indeed (John 8:36). Because ehiYa, we are no longer slaves to: 1)
uncontrollable lust and the power of our lower nat{fRom. 6:12-14; Eph. 4:22-23; Gal.
2:20), 2) untrue thoughts (John 8:32; 1 Cor. 244@; 2:8), 3) fear - even the fear of death
itself (1 John 4:18; Heb. 2:15); 4) the vanity loé tworld system and its godless pressures
(1 John 2:16-17; Col. 2:20; Rom. 12:1-2); 5) vasidorms of pride and cultural identity
(Phil. 3:1-11; Gal. 3:28); 6) Satan’s power (1 J@8; Luke 10:19); 7) the curse of the law
and the penalty for our sins (Gal. 3:13; 1 Pet4R:and so on. Being set free by Yeshua
does not imply that we will be sinless (James 511&hn 1:8-9), but it does imply that the
root connection we have to sin has been irrepasigred Often maturity means
“catching up” with what God has already done fou yo the Holy Spirit...
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The Torah of Messiah...

But what about keeping the law? Well, as we've sd@a phrase needs to Qealified
somewhat. If we mean this to mean should we follesvlawcode of Moses (and the
rabbis), the answer is decidediy, since that system has been replaced by a neWwedtet
covenant based on the glorious salvation of God(l88). On the other hand, if we
understand this to mean obeying the gospel byviegeand obeying the Torah of Yeshua,
then of course should “keep the law.” “For it imé& for judgment to begin at the household
of God; and if it begins with us, what will be thatcome for those who do nolbeythe
gospel of God?” (1 Pet. 4:17; 2 Thess. 1:8). Thefh@f Moses has 613 commandments,
but the New Testament has over 1,000. In YesHaai®us Sermon on the Mount address,
He demanded that the inner intent of the law bidlad, not mere outward conformity to

the law. The righteousness he called for wasxtteedhat of the scribes and Pharisees of
His day (Matt. 5:20). He then went on to contrastimner intention of the law with various
outerforms of religious expression (Matt. 5:21-48)shibuld be noted here that most of us
have trouble obeying the very first commandmentelg, to love the LORD, let alone
practicing the sort of heart attitude that Yesheguires. Indeed, as Bonhoeffer said, “When
Christ calls a man, he bids him to come and dMdral reformation is never enough to
please God. It takes a genuine miracle for somémde and be reborn in the Spirit. You
cannot “fake” the qualities of heart that Yeshumderds...

The End of the Law...

For the Christian, the law must be understasdt pertains to the gospéboyyériov),

that is, in relation to the message of salvatidiveeed in the Person and finished work
of Yeshua. That is the intent of Romans 10:4, ‘Messiah is thend of the lawor
righteousness to everyone who believeéidg yoap vépouv Xprotog elg dikatootvny

Toavtl @ motevovtt). The Greek word translated “endt@os (téroc), which means
“termination,” “goal,” or “limit at which a thing€ases to be.” Weust explains: “The
sense required - a sense which the words very maithally yield - is that with Christ in
the field, law as a means of attaining righteousies ceased. The moment a man sees
Christ and understands what He is and what He tias, dhe feels that the legal religion

is a thing of the past, the way to righteousnes®ithe observance of statutes, no matter
though they have been promulgated by God HimdgeH;faith, the abandonment of the
soul to the redeeming judgment and mercy of GddisnSon” (Weust: WSGNT, 172).
This explanation aligns with other statements madbe New Testament, including the
statement that the covenant made at Sinai is ‘pgssvay” ¢povioudc) and the

Levitical priesthood has transformed based on hdrigriesthood found in Malki-
Tzedek. “For when there is a changec¢ribnut) in the priesthood, there is necessarily a
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change etatibepévng) in the law as well” (Heb. 7:12). The word traatsed “change”
here comes from the vegbratitnul (from meta, “after” + tithemi, to “set”) which miig
better be translated as “transposed.” The iddeipriesthoodevertedback to the
original priesthood of Zion and therefore requisecbrresponding “transfer” of authority
(uetabeorc) to the original kingship as well. Yeshua alonbash High Priest and King...

Obeying Yeshua as LORD...

Yeshua warned, “Not everyone who says to me, ‘Lbodd,” will enter the kingdom of
heaven, but thene who does the will of my Fatheho is in heaven. On that day many
will say to me, ‘Lord, Lord, did we not prophesyyiaur name, and cast out demons in
your name, and do many mighty works in your nardefl then will | declare to them, ‘I
never knew you; depart from me, you workers of &sghess” (Matt. 7:21-23). Notice
here that Yeshua did not rehearse the Ten Commandmemention “halachic” aspects
of the law of Moses, but instead focused on thelsleé those who claimed to be His
followers. We are to be judged according to Hisdydtis Torah, His law... The Greek
word translated “lawlessness”asomia(i.e.,avopte, lit. a=without; nomos=Ilaw) and
refers to the condition of “freely” and conscioustyecting Gods’ will. These are people
of whom King David said, “Let them be ashamed wiegaatuitously faithlesgp

o mizn) (Psalm 25:3). In context, theanomiarefers to those who merely give lip
service to obeying the Messiah but who are spiritnpostors. It is a category mistake to
think that Yeshua here referred to those who dasag the lawcode of Moses. Surely
those who “do the will of the Father” are those vplub their trust in Yeshua (John 6:40;
Matt. 12:50; Gal. 1:4). Attempting to refer theadef “lawlessness” (anomia) to refer to
violating the lawcode of Moses is therefore absurd fallacious. God’s will is for
people to repent and believe the message of Hiatsah given through His Son (John
3:16; Acts 16:31; 2 Pet. 3:9, etc.). Any “Torahathlenies this great truth is therefore a
false torahthat leads to death.... “Whoever has the SonifeasMhoever does not have
the Son does not have life” (1 John 5:12). “Unigss believe that | AM, you will die in
your sins” (John 8:24).

Faith and Works...

The “law of Messiah”rfwini min) is to humbly love others in the truth (John 14:15
15:12, Gal. 6:2, etc.). This is not some mawkisttisgentality that is devoid of practical
obedience. No, as Bonhoeffer also wrote, “Only ¢heko obey can believe, and only
those who believe can obeyCdst of Discipleship80). Faith and works are really two
sides of the same coithie heart of the law is the law of the gospkedeed, taking up the
cross and truly following Yeshua sets a higherddiath than what “Torah observance”
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demands and can produce (e.g., Matt. 5:20).ifiimer is not theouter. It is the love of
Yeshua that fulfills the law and its demands (Gal4; Rom. 13:8; 1 Tim. 1:5). All the
various civil, moral, and religious rules of Tonakre intended to help us gaimeplace
to be in a loving relationship with God and othebsit it takes the Holy Spirit to
transform the human heart. As Yeshua told us, Kthgdom of heaven is within you”
(Luke 17:21). It is therefore a mistake to revexthbto the lawcode of Moses since it was
never intended to become an end in itself (Rom4;1DCor. 7:23; Col. 2:20-23). The
goal of the law was to bring us into an autherglatronship with the LORD through the
miracle of spiritual rebirth. Our destiny is tedias “priests and kings” before the Him
forever (Rev. 1:6; 5:10). “For freedom Messiah efsus free; stand firna{rkete),
therefore, and do not submit again to a yoke ofesid (Gal. 5:1).

God doesn’t need your help - you need His!

We are saved by trusting in God'’s gratene We can add nothing to the finished work
of Yeshua. God paid tHaghestpossible price for our salvation (i.e., the deathlis
Son), and therefore it ispgofounderror to think you can “help” God in the work of
redemption. “Salvation belongs to the LORBY > mm5). But while we are not
justified by works of righteousness, our lives should retteaévidenceof our faith.
Indeed, a life devoid of good works may be indwaif a “false conversion.” “Not
everyone who says to me, ‘Lord, Lord,” will enteetkingdom of heaven, but the one
who does the will of my Fathevho is in heaven” (Matt. 7:21). The will of thetkar is

to “believe on the LORD Jesus Christ and be sayadts 16:31; 2 Pet. 3:9). Both the
children of light and the children of darkness lamewn by their fruits (i.e., actions): a
healthy tree bears good fruit, but the diseasediears bad fruit (Matt. 7:16-17). Those
who obey the gospel (i.e., the Torah of Yeshual)avidence their salvation by
producing the fruit of the Holy Spirit. As Yeshwaught using another spiritual analogy:
“I am the vine; you are the branches. Whoever abidene and | in him, he it is that
bears much fruit, for apart from me you can do mgth(John 15:5).
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The Glory of God in the Face of Yeshua...

There is a legend (from Midrash Tanhuma) that thaf was written with letters of
“black fire on white fire” (i.e., “the Flame Alphab’). According to some, this refers to
the “two Torahs” -- the white fire is the “writtéfrorah” (she-bikhtay whereas the black
fire is the “oral Torah” ¢he-b’al pel. A similar point could be made about the
unvoweled text of the Hebrew script found in thendleh. God provides th@onsonants
but it is theSpirit that breathes lifénto the text (i.e., the vowels). Likewise the Afe
Paul calls the Sinai covenant “the ministry of te@toiakovia tod 6avartov) carved in
letters on stone” that came through the meditadfdvioses (2 Cor. 3:7-8). It takes the
gift of the Holy Spirit tobreathe(mn) these words into our hearts (John 20:21-22). And
though the Sinai covenant was indeed glorious\akeaced by the Shekhinah glow
upon Moses’ face), compared with the present nmnatthe Holy Spirit, it was a glory
that was covered with a veitifn) because it was fading away and “being broughito
end” katopyéw). God’s abiding provision for our need is revedltethe face of Yeshua,
not in the fading glory of thea-brit ha-yashanalfmwa nmz2) - the older covenant (2
Cor 3:4-18; Matt. 17:8). Unlike Moses -- who veileg face to hide the fact that the
glory of the former covenant of Sinai was indeatirfg away -- “we all, with unveiled
face, reflecting the glory of the Lord, are beirgnsformed into the same image from
one degree of glory to another. This comes fronLtive who is the Spirit” (2 Cor. 3:12-
4:1). Each of us, like Moses, must ascend the naduiof Zion to behold the Glory of
God: “And when they lifted up their eyes, they sawone but Jesus only” (Matt. 17:8).

Our faith in God is intended to reflect back thenstg glory ohay of the LORD as
revealed in the face of Yeshua:

“For God, who said, ‘Let light shine out of darkagsix *1°)’ has shone in our
hearts to give the light of the knowledge of therglof God in the face of Yeshua
the Messiah (2 Cor. 4:6).
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Let's consider the grammar of this complex and elans statement:

I L 4 1 1 ’ N -
OTL O Be0g O elmoL Ex okotoug duic Auyil

For God, who said, <=— "0Out of darkness light shall shine,’

B EdnyLels

{is) the One who has shone -

e Tolc kapSlale T

in our hearts -

TpOC GLTLaILOY

for the enlightening ->=

Tfg ydoews Tri 8ofng tol Seob

of the knowledge of the glory of God -=

1 ¢ N - -
£ TpoguiTw Tnoold Kpuartol

in the face of Yeshua the Mashiach

Thesubjectof the verse is obviousligod (with quote from Gen. 1:3 functioning as an
appositive). Next there is the participle “the avigo has shone’of ehapyev), modified
by the adverbial phrase “in our heartsV foig kapdiouc nuwv), followed by the
purposiveclause: “for theenlightening(rpoc emtiopov) of theknowledgdtg yvoocewq)

of theglory of God(tnc do&ng tov B=ov) in the face of Jesus Chrigtv npocwnm Incov
Xpiotov). Like the Divine Light created on the first d&od shines within our hearts to
enlighten us with the truth that His glory is fulxpressed in Yeshua.

“The face of Yeshua the Messiah” is therefore #ttance and glory of God Himself. As
the author of the Book of Hebrews puts it, “He (Ies)is the radiance of the glory of
God and thexact imprintof his nature, and he upholds the universe byvbrel of his
power” (Heb. 1:3). There is indeed a “glory” anagcg found in the older covenant, but
that glory and grace has beendarpassedy the glory of God as revealed in the face of
the LORD Jesus, blessed be He, who has the “Nameall Names” (Phil. 2:9-11).

God now speaks in the language “of Son” from théstnof the fire revealed at Zion...

There is only one way to life, chaverim, and tsateshua...
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